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Although Syria, since the 1960s, has been dominated by a 
decidedly secular-nationalist regime, the 2011 uprising has 
demonstrated that the role of Islam in the country’s social and 
religious scene cannot be underestimated. 

The uprising, which turned into a revolution and a civil war, 
created a deep schism among Sunni Muslim ulema who played an 
influential role in encouraging/discouraging protests.  

This book explores the views of M.S.R. al-Bū�ī, one of the most 
outstanding Muslim Sunni scholars of contemporary Syria (d. 
2013). Al-Bū�ī opposed initial protests and considered the 
revolution as religiously illegitimate and politically motivated by 
foreign powers. His stance has  engendered much controversy not 
only in Syria but also in the Arab as well as the Muslim worlds.

Numerous scholars and authors have interpreted al-Bū�ī’s stance 
as full support of the regime and have cited his earlier position 
against the Muslim Brotherhood Movement in Syria in the 1980s. 
Others, however, have argued that al-Bū�ī was an independent 
scholar who was following his ijtihad, be it for the benefit of the 
regime or against it.

Given that most of the writings on al-Bū�ī’s view on the revolution 
lacks a clear and comprehensive analysis, the book offers the first 
sustained treatment of this religio-political issue by exploring its 
multiple dimensions and various ramifications.

Bachar Bakour is an assistant professor at the Faculty of Islamic 
Revealed Knowledge and Human Sciences, International Islamic 
University Malaysia. 
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Preface 

he year 1990 has significantly impacted my life for a couple 
of reasons. First, it was the year I started my religious and 

Arabic studies at al-Fat� Islamic Institute, one of the most 
prominent sharia institutions, founded in Damascus in 1956.1 
From 1990 to 1996, I learned in depth the traditional branches of 
sharia and Arabic and completed a few courses on science. To its 
credit, al-Fat� has laid great stress on providing students with the 
necessary means for excellent learning and distinguished 
scholarship. My further pursuit of academic learning owes a great 
deal to this formative period of my life.2 

The second reason is that, in the 1990s (and even before that), 
you could barely find a Syrian student of sharia, or anyone with a 
basic religious orientation, who was not at least slightly interested 
in what Shaykh Mu�ammad Sa‘īd Rama�ān al-Bū�ī had written or 
said. So, it was normal for al-Bū�ī’s best-selling books, news, 
activities and lectures to reach my eyes or ears and thus kindle my 

                                                 
1 Ibrahim M. Abu-Rabi’ and David J. Goa. Eds. A Religious Institution in 
Contemporary Syria: The Fatih Islamic Institute and Its Religious Scholars (Alberta: 
Chester Ronning Centre for the Study of Religion and Public Life and ECMC Chair 
in Islamic Studies, University of Alberta, 2011). 
2 See my study experience at al-Fat�, Bashar Bakkour, “The Road to Damascus,” in 
Abu-Rabi’ and Goa. Eds. A Religious Institution in Contemporary Syria…, 232-240. 
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interest in him. Although the bulk of my time was devoted to my 
studies, I tried to browse through as many of his writings as I 
could in the little free time I had. 

Having graduated from al-Fat� with distinction in 1996, I 
pursued further education at al-Azhar University to obtain a BA 
in sharia. Simultaneously, I completed a four-year BA in Arabic at 
the same university.3 In this period of my life, I began to focus on 
reading books dealing with intellectual issues, and al-Bū�ī of 
course was at the top of the list. Of all his qualities, there are two 
in particular that captured my attention.  

First, he was a systematic author with a purely structured 
mind. In the wide-ranging matters that he addressed, he followed 
a certain pattern, taking his reader into a step-by-step discussion. 
He initially gave introductory remarks explaining the nature, 
parameters and ideological background of the issue or theory in 
question, and then provided an account of the arguments of his 
intellectual opponents, if any. After that, he presented his own 
argument within the framework of the wider Islamic scholarship, 
frequently referring to the Qur’an, Sunnah and opinions of 
leading classical and contemporary sharia scholars. This is partly 
due to his logical and polemical competence.  

Second, he is a skilled orator and literary figure, and therefore 
the broad range of his writings and talks are literary in tone, 
which arguably gives an added strength to his popularity locally 
and internationally.  

In 2008, as part of an initial arrangement for pursuing my 
PhD at the University of Alberta in Canada, I met Professor 

                                                 
3 According to the 1994 academic agreement between al-Fat� Institute and al-Azhar 
University, undergraduates may study the first three academic years at the former, 
and the fourth year at the latter, graduating with a BA from al-Azhar. So, the Arabic 
program operated under this agreement, while the sharia program was delivered 
entirely at al-Azhar. 
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Ibrahim M. Abu-Rabi‘4 with the help of my shaykh, �usām 
Farfūr.5 The proposed research was to study the post-
independence Syrian religious scholars by focussing on the life 
and thought of al-Bū�ī. 

In 2010, one year before the Syrian revolution broke out, I met 
al-Bū�ī over dinner at Shaykh Farfūr’s house. After being 
introduced to him by our host, I talked to al-Bū�ī about my 
doctoral dissertation and about using him as a case study, with 
Abu-Rabi‘ as my future supervisor. Al-Bū�ī, delighted, wished me 
the best in my ambitious research.  

Truly “man proposes and God disposes.” With the outbreak 
of uprisings in Syria in mid-March 2011, and the premature death 
of Abu-Rabi‘ a few months later, I had to reconsider my 
calculations, changing, therefore, the university and amending the 
research topic. 

I decided to direct my research into the fluctuating, mostly 
strained relations between religion and state, maintaining al-Bū�ī 
as a case study. A new state of affairs dictated a shift in thinking 
and response. 

The popular uprisings in the Middle East and North Africa 
(MENA) witnessed the re-emergence of religion in social and 
political debates. In Syria, for example, with the government’s 
heavy-handed policy to suppress protests, numerous debates and 
discussions were held on issues such as foreign conspiracy, 
Wahhabi/Salafi jihadists, political obligation/obedience to the 
ruler, and rebellion.  

 
                                                 
4 Ibrahim M. Abu-Rabi‘ held Edmonton Council of Muslim Communities Chair in 
Islamic Studies in the Department of History and Classics at the University of 
Alberta. He died suddenly of a heart attack in a hotel room in Amman on July 2, 
2011.  
5 Farfūr is a top Syrian scholar and the President of post-graduate studies at al-Fat� 
Islamic Institute. 
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Particularly on the question of obedience, I had gone through 
many talks and discussions with a lot of friends, colleagues and 
scholars. At the time, I admit I was unable to attain a clear vision 
or view on that matter; yet I felt there is a lack of awareness of 
relevant contemporary socio-political concepts that were missing 
amid the hustle of discussions. 

With the adoption of civic and political ideas of secularism, 
democracy, liberty, the sovereignty of people, parliamentary 
constitutionalism etc., in combination with the abolition of the 
Islamic caliphate in 1924, the question of obedience demands a 
fresh treatment.  

 While most Syrian scholars, whether senior or junior, dealt 
with the general notion of obedience through the mentality of the 
medieval times, other thinkers decided to cut themselves off from 
traditional outlook altogether. Needless to say, al-Bū�ī, right from 
the very beginning, threw himself into the center of this religio-
intellectual crisis, initiating a storm of protest against the 
“peculiar” position he declared. 

Further, another driving reason for this study, it is not hard to 
see how the contemporary Arab and Muslim governments, before 
and after the Arab Spring, systematically manipulated the 
religious discourse to legitimize their rule.6 Fatwas were issued to 
fit the demands of the state/the ruler and on the basis of the 

                                                 
6 On the use of religion out of expediency, before the year 2010 (the Arab 
revolutions), see Sonia Alianak’s book Middle Eastern Leaders and Islam: A 
Precarious Equilibrium. (New York: Peter Lang Publishing, 2007); John Esposito, 
The Islamic Threat Myth or Reality? (Oxford: Oxford University Press, 1999), 79-81; 
84-88. For the post-2010 era, see Kenneth Perkins, “Playing the Islamic Card: The 
Use and Abuse of Religion in Tunisian Politics,” in The Making of the Tunisian 
Revolution: Contexts, Architects, Prospects, edited by Nouri Ganea. (Edinburgh: 
Edinburgh University Press, 2013), 58-80; Mu‘taz al-Kha�īb, “al-Faqīh wa al-dawlah 
fī al-thawrāt al-‘Arabiyyah,” Tabayyun. No. 3/9 (Summer 2014): 63-84. On the use of 
religion during the medieval period, see Sihām al-Mīsāwī, Islām al-Sāsah. (Beirut: 
Dār al-	alī‘ah, 2008). 
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pragmatic nature of politics. Again, I refer here to the Syrian case, 
as I have been an eyewitness. The regime perfectly knew that for 
defusing the rising popular tension, the role of ulema cannot be 
underestimated. Hence, orders were given to the Ministry of 
Awqāf, with all its subsidiaries, to adopt the official rhetoric and 
take necessary measures to debunk the counter opinion.7 This 
study is a cry to snatch religion from the jaws of politics. 

Finally, this study, far from being an apologia or 
condemnation of al-Bū�ī, is a serious attempt to clear up the 
controversy about his position and, on the other hand, to offer a 
contemporary balanced treatment of the obedience question that 
takes into consideration the rights/duties of both the ruler and the 
ruled and thus promotes values of equality and social justice for 
the Muslim community of today. 

                                                 
7 Refer to chapter four in this regard. 
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 "ةيروسلا ةروثلاو يطوبلا" بياتكل زجوم ضرع

Al-Buti and the Syrian Revolution 

 ١روكب راشب

 للالحا( نيدلا ةطلسب حلاصلإاو يريغتلل ةضفارلا ةيعمقلا ةمظنلأا تدجنتسا ٢٠١١ ةنس ةيبرعلا تاروثلا ةقلاطنا عم

 ،ةيمرك ةرح ةايبح بلاطت اaوص اهيف عفرت لاًيبس تاقرطلاو عراوشلا لاإ دتج لم تيلا ةجئالها دوشلحا تاكسلإ ؛)مارلحاو

 ىعدتساو ،لبسلا تىشب ةطلسلا تاءلامإ قيقتح لىإ )ةلودلل يطارقويربلا زاهلجا( ةيسمرلا ةينيدلا ةُسسؤلما تعسو

 ةمرح نم مهفقوم معدل ؛تنفلاو ةعاطلا ثيداحأ ؛ةطلسلا ىلع نوبوسمح نورخآو ،اهًرك وأ اعًوط نويديلقت ءاهقف

  .ءامدلل اظًفحو ،ةنتفلا بابل ا�دس ؛"جورلخا"

 لىإ ةدوعل� نيرهاظتلما عانقإو عضولا ةئدهتل خياشلماو ءاملعل� فاقولأا ةارزو برع ُّيثعبلا ماظنلا دجنتسا ،�روس في

 ةروثّلا ديّأ نم مهنمف ،ثادحلأا نم �روس في ةَّنُّسلا ءاملع فُقاوم تنيابت دقو ،يريغتلاو حلاصلإ� دوعو عم مaويب

 تناكأ ءاوس( يرطتسم رٍّش ةيادب اهآرو ةوقب اهضراع نم مهنمو ،دئ� يعمق ماظن نم اصًلاخو اجًارفنا اهيف ىأرو

 ةنتفلا نم ديزم ةر�إ نم افًوخ تمصلا اومزتلا نورخآو ،)ةيصخش ةعانق نع مأ ماظنلا رملأ ةباجتسا ةضراعلما هذه

 .مهيدل ةيؤرلا بارطضاو قارولأا طلاتخلا وأ

 ينيروسلا ءاملعلا زربأ ؛تيصلا عئاذ يّملاسلإا ركفلما - لىاعت الله هحمر - يطوبلا ناضمر ديعس دممح روتكدلا ناك

 جورلخا لىإ عضولا روهدت ثم ،ةيملس تارهاظم تأدب تيلا ةروثّلا نم - ةدع تابسانم في - مهفقوم اونيّب نيذلا

  .ةيميلقإو ةيلهأ برح لىإ ىضفأ يذلا حلسلما

 
 ،Jزيلام ةيلماعلا ةيملاسلإا ةعمالجا ،ةيناسنلإا مولعلاو يحولا فراعم ةيلك ،تاصصختلا ةددعتلماو ةيسيسأتلا تاساردلا مسق في دعاسم ذاتسأ *

bashar@iium.edu.my. 
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 ،مكالحا ىلع حلّسلما جورلخاو ةيملسلا تارهاظملل ً¬وانم افًقوم ةبراوم نود نمو حوضو في يطوبلا فقو ؛ةيادبلا ذنم

 فادهأ تاذ ةيجراخ تاططمخ اهدوقتو ،ةيعرشلا لىإ رقتفت ةروثّلا نأو ،ءًادتبا لا لاًآم تارهاظلما ةمرح ىري وهف

  .ةيسايس

 :ججح تس لىإ دنتسي - هيف رظنلاو هئارقتسا دعب - اذه يطوبلا فقومو

 طسولأا قرشلا ميسقت لىإ ليئارسإ فدa ذإ ؛ةيليئارسلإا مينوفيك ةقيثوب يطوبلا دهشتسي :ةيجراخ ةرماؤم -

 .ةرحانتم ةيفئاط تلايود لىإ

 ةعورشم بلاطبم نوفتهي نيذلا نويملسلا نورهاظتلماف ،يملسلا اهراسم نع اهليوتحو تارهاظلما للاغتسا -

 اذًخأو ،�روس في ةنتفلا روذب عرز لىإ فدa ردصلما ةلوهمج تاهج نم تاءادنل نوبيجتسي انمإ اهلصأ في

 .تارهاظلما هذه زوتج لا ؛عئارذلا دّس أدببم

 اقًساف ارًئاج ناك ولو ،ملسلما مكالحا ىلع حلّسلما جورلخا ةمرح ىلع ةمّلأا عَاجمإ يوونلا نع يطوبلا لقن -

  .حاوبلا رفكلا ةلاح في لاإ

 هيلع الله ىلص بينلا مرّح دقو ،)ةلوهمج( ةيمّعِ ةيار تتح "داهلجا" سراتم ةيروسلا ضرلأا ىلع ةلتاقلما قرفلا -

 .))ةٌَّيلهِاجَ ةٌلَْـتقِفَ ،لَتِقُـَف ،ةٍَّيمِّعِ ةٍيَارَ تَتحَْ لَتاقَ نْمَ(( :هلوقب كلذ ملسو

 :وه ؛يرصبلا نسلحا هيوري يٍّوبن ثيدبح يطوبلا دهشتسي :مرلها سأر لىإ ةدعاقلا نم أدبي حلاصلإا -

 ةيراضلحا هلبسُ برع انمإو ،عراوشلا في ىغتبيُ لا حلاصلإاو ،))مكيلع َّلىوي اونوكت امك ،مكلامعأ مكلُاَّمعُ((

 .ةفورعلما

 .ةنتفلا بُّنجتب رومأم ملسلماو ،ةنتف �روس في يريج ام -

 

 



3 
 

 .ةضراعمو دييÄ ينب ام يملاسلإاو بيرعلا ينلماعلا في اعًساو لاًدج - لازي امو - يطوبلا فقوم ر�أ ؛اعًبط

 تاينينامثلا في هنم قبس ابم اودهشتساو ،ماظنلل دييÄ هنأ ىلع يطوبلا فقوم اورسف اهيرغو ةيروس في ءاملعلا نم يرثك

 نم عبÇ يطوبلا فقوم نأ نوري نيرخآ نكل .دسلأا ظفاح ىلع ينملسلما ناوخلإا ةعاجم جورخ ضراع ثيح

  .ماظنلا اهبكتري تيلا مئارجلل اغيوست ةرورضل� كلذ نيعي لاو ،ةيلخاد ةعانقو يصخش داهتجا

  :ةتماخو لوصف ةتس لىإ يطوبلا نع بياتك مسقني

 تاعاملجا نع ازًجوم اضًرع مدقي ثم .يروسلا ملسلما عمتÉا ةايح ليكشت في ملاسلإا رود لولأا لصفلا لوانتي

 ، ةيفلسلا ، ةيفوصلا قرطلا ، ينملسلما ناوخلإا ةكرح( للاقتسلاا دعب ام �روس في ةيسيئرلا ةينيدلا تاسسؤلماو

  .)ةينيدلا تاسسؤلما

 عم ،اًسيردتو اًفيلÄ يركفلا هجاتنإو ،ةينهلما هتيرسمو ،يطوبلا ةايح في ةيسيئرلا حملالما نياثلا لصفلا ضرعي

.يسرونلا ديعسو هدلاو اهمو ،يركفلا ههاتجاو يطوبلا ةايح في اًقيمع اًرثأ اتكرت ينتيصخش مهأ ىلع زيركتلا  

 بزحو ،ناوخلإا لثم( ةيملاسلإا بازحلأاو تاكرلحا ضعب نم يدقنلا يطوبلا فقوم ثلاثلا لصفلا سردي

  .ةيسايسلا ةيعفنلا لحاصلم ةوعدلا تلغتساو ،ةيملاسلإا ةعيرشلا قيبطت تءاسأ ،ىري امك ،تيلا )ريرحتلا

 :�اضق ةعبس هدّرم بازحلأا تاكرلحا هذله يطوبلا داقتنا نأ ثحابلا دجوو

 ةليسو يÎ ةيملاسإ ةلود ةماقلإ ثيثلحا يعسلا.١

 ماكلحا يرفكت.٢

 ةمظنلأا ىلع حلسلما جورلخا .٣

 "ةملظلا ناوعأ" نومسي نم فادهتسا .٤

 ينملسلم� سترتلا ةلأسلم يئاوشعلا قيبطتلا .٥

 مرلها ةمق نم اًءدب ةعيرشلا قيبطت.٦
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 .يوبترلاو يوعدلا بنالجا ىلع ملاسلإا نم يسايسلا بنالجا بيلغت .٧

 اهعيجم وأ اهرثكأ نأ دجوف ،ةيملاسلإا بازحلأاو تاكرلحا راكفأو تافلؤم في ةعبسلا �اضقلا هذه ثحبلا عبتت

 ةعاجمو ،بطق ديسل نيديؤلما ناوخلإا و ،ريرحتلا بزح لثم ، ةددشتم ةيملاسإ  بازحأو تاكرح هنبت دق

 .ةحلسلما ةيملاسلإا ةعاملجاو ،ةدعاقلاو ،داهلجا ةعاجمو ،ةرجلهاو يرفكتلا

 بزح لثم ،ةعبسلا �اضقلا هذه  نم اهراكفأ تلخ ،ةيطسولاو لادتعلا� تفرع بازحأ كانه ،لباقلما فيو

  .اهيرغو ،)ناوخلإا( طسولا بزحو ،ةضهنلا بزحو ،ةيمنتلاو ةلادعلا

 .ةيملاسإ بازحأ ءاشنإ لوح يطوبلا يأر اًضيأ لصفلا شقÇ دقو

 نع ثدحتي ثم .)اًقبسم هل اًئيهم مأ ً�وفع ناك له ،ةرشابلما هبابسأ( بيرعلا عيبرلا زايج× عبارلا لصفلا ضرعي

 .ةروثلا و تارهاظلما  نم �روس في ةعيرشلا ءاملع فقاوم لوانتيو ،اهجئاتنو اÙابسأ ؛ةيروسلا ةروثلا

 ،يطوبلا فقولم رخآ دعب ءاطعلإو .ةروثلا نم يطوبلا هفقوم في اهيلع دمتعا تيلا يطوبلا ةلدأ سمالخا لصفلا ضرعي

 خياشم عم ةقمعم تلاباقم ثحبلا ىرجأ امك .ةًضراعمو اًدييÄ يطوبلا لوح بتك تيلا تلااقلما مهأ ثحبلا ضرع

 يطوبلا ةقلاع ثحبلا فشكتسا كلذكو .يطوبلا هيلإ بهذ ام لوح مهيأر ةفرعلم ،)اهجراخو ةيروس نم (،نيركفمو

 .ةيروس في ثادحلأا ىرمج في اهقايس في اهعضوو ،راشب هنبا ثم دسلأا ظفابح

 )ةعاطلا ثيداحأو ،ةعاطلا ةيآ( مكالحا ةعاط ةسارد راطإ نمض يطوبلا فقوم سداسلا لصفلا لليحو شقاني

 رصاعلما يملاسلإا يسايسلا ركفلا في حيحصلا اهقايس في "ةعاطلا" عضو ةداعإو ،يقايسلا يوغللا ليلحتلا برع

  .ةروثلا في ةنتفلا موهفم ةساردو ،موكلمحاو مكالحا تابجاو / قوقح نمض

 اهيلإ لصو بابسأو فورظل حلسلما جورلخاو تارهاظلما دض هفقوم نىبت يطوبلا نأ لىإ ةياهنلا في ثحبلا صليخ

 نم حيحص يطوبلا فقوم نأ عمو .يروسلا ماظنلا ءاضرإ لىإ كلذ ءارو نم ىعسي نكي لمو ،يصخش داهتج�

  .هباطخ في يجهنم للخو ،ةيركف ءاطخأ دوجو ىلع ثحبلا هبن ،مومعلا ثيح
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 لاتتقلااو تارهاظلما ىلع زكرو ،)ةنتفلل ساسلأا دوقولا( ماظنلا ركذ لفغأ ؛ةنتفلا نع هثيدح دنع -لاًثم- كلذ نم

 ،ةطلسلل ةبسالمحا أدبم طيشنت برع ةنتفلا لخادم دّس ىلع لمعلا هل يغبني ناك دقو ،ةنتفلل نيرَدصم ينملسلما ينب

 .مaويب لىإ سانلا ةدوعو ،اهفاقيإ وأ تارهاظلما يمرتح للاخ نم طقف سيلو ،ةيلوؤسلماو لدعلاو ىروشلا رود ليعفتو

 فورظلو ةددمح رطأ نمض- ترمأ دسافلما ءردو لحاصلما بلج ىلع ةينبلما ةيملاسلإا ةعيرشلا نأ لىإ ثحبلا صليخو

 .نيرشلا أوسأ في عوقولا نم اًرذح ،ةيسايسلا ةيعقاولا ب� نم رئالجا مكالحا ةعاطب -ةييخرâ تارورضو ةيعوضوم

 ريوطتو نيبت بيج اذل .ةدبتسلما ةطلسلا هترج امم أوسأ دسافمو رورش لىإ ىدأ حلسلما جورلخا نأ اًييخرâ تبث دقف

 ،طغضلا ةعاجمو ،نيدلما نايصعلاو ،ةيملسلا تارهاظلما :لثم ،رئالجا مكالحا ىلع ءاضقلل ةرصاعم ةيملس لئاسو

  لخإ...يعامتجلاا لصاوتلا لئاسوو

 

 

 
 يطوبلا ركذ امك �روس ميسقت ويرانيس
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